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EDITOR’S NOTE
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Relevance or Irrelevance of Nationalism? A Perspective...

Paschalis M. Kitromilides 
University of Athens

RELEVANCE OR IRRELEVANCE OF NATIONALISM?  
A PERSPECTIVE FROM  

THE EASTERN MEDITERRANEAN*

Abstract: In retracing in broad outline the historical trajectories of natio-
nalism in three successive East Mediterranean contexts, each including the pre-
vious one, this essay seeks to marshal evidence in support of arguments on the 
continuing relevance of nationalism as a force shaping and therefore as a factor 
in understanding the contemporary world. It is also suggested, on the basis of 
the evidence discussed, that as a moral doctrine, nationalism remains dubious 
and can be a destructive ideology.

Key words: Nationalism, Honor and shame, Language, Cyprus, Greece, Bal-
kans, Orthodoxy

Motivation

In this paper, I propose to attempt to sketch tentative answers to 
two questions. One is the question in the title of the meeting to which the 
paper was originally presented: Are we in sight of the end of the nation-
state? The second question is announced by the title of this essay: How 
can we judge the relevance or irrelevance of nationalism for understan-
ding the contemporary world? There is a third, more historically oriented, 
question that is in a way subsumed in the other two, and this raises the 

we have entered a process leading away from the state-system establis-
-

cit controversial answers. It will not be raised in what follows but some 
tentative responses to it may emerge, in an indirect way, from what will 
be said about the other two.

These questions may appear embarrassingly broad and ambitious, 
and their very formulation may sound – at least to the present author 

* The paper was originally published in: International Journal of Politics, Culture, 
and Society, Vol. 24, No. 1/2, The End of the Nation-State (March/June 2011), 
pp. 57–63. We thank the author for his kind permission to reprint this article.

UDK 323.1(292.46-11)
321.01:323.1(292.46-11)
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– presumptuous. What is not announced in the title, however, is the met-
hod by means of which I propose to approach them, and on this metho-
dological basis, the whole project could perhaps be accorded the saving 
grace of historical realism and operational feasibility.

I have thought that it might not be impertinent to the substantive 
issues I wish to address to attempt my answers to the two questions thro-
ugh a synopsis of the work I have devoted over almost four decades of re-

and cultural change. Inevitably, there is an autobiographical dimension 
to this approach, which becomes a second source of embarrassment, and 
this prompts me to begin with a few words of apology by quoting some 
lines from John Stuart Mill’s Autobiography:

In an age of transition in opinions, there may be somewhat both of inte-

always pressing forward, equally ready to learn and to unlearn either from 
its own thoughts or from those of others. But a motive which weighs more 
with me [...] is a desire to make acknowledgement of the debts which my 
intellectual and moral development owes to other persons (Mill, 1957, p. 3).

Accordingly, in the spirit of the passage just quoted, I do not want 
to raise any claims of whatever nature for what I am going to outline be-
low, except for its possible interest as an illustration in the sociology of 
knowledge.

An Intellectual Trajectory

The original motivation to turn to the study of nationalism, which 
developed into a lifelong engagement, derived from a study of electoral 
politics in Cyprus in the early 1970s (Kitromilides, 1972; cf. Loizos, 1975, 
p. 286). That work involved basic empirical research inspired by the mo-
dels of electoral analysis elaborated by the Michigan school of survey re-
search and by the classic approach of V. O. Key. It was directed by a great 
political scientist, Fred Greenstein, who taught me at Wesleyan Univer-
sity. From this research emerged the normative dominance of nationalist 
discourse in local politics, a dominance that overpowered and neutralized 
the basic sense of democratic politics: it set the limits of consensus and 
legitimacy beyond which dissent could not be tolerated. For my youthful 
mind, this was a realization, both captivating and traumatic, because it 
placed question marks upon many of the accepted truths with which my 
generation – and other generations before and after – had grown up and 
had been socialized in the political culture of Cyprus.

It was by means of this basic empirical approach to political re-
search that I came to appreciate the relevance of nationalism as a for-
ce in modern politics and the need to understand it as a ubiquitous and 
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unrelenting factor shaping the context of political choices and political 
decisions. It was at this point that an important intellectual debt was in-
curred: a debt to Shlomo Avineri, who had taught me political theory at 

-
tions by reference to which I had attempted to interpret forms of electo-
ral behavior. This conceptual approach was based on the Mediterranean 
anthropology of „honor and shame“ elaborated by John Campbell, Jean 
Peristiany, and other followers of Evans-Pritchard (Campbell 1968, 1992; 

1960s, and some interesting work had been informed by it, but it was 
obvious that its explanatory power in political analysis was limited as it 
could be mostly operationalized as an interpretative tool in rural contexts 

one: it involved looking at the question of nationalism in political rather 
than anthropological terms and opened to me the exciting perspective of 
political theory upon actual political practice.

Even more substantively, this early intellectual debt meant putting 
the history of political ideas at the center of any interpretative approach 
to nationalism, which in turn meant taking the intellectual aspects of the 
phenomenon seriously rather than trivializing them as has been done in 
a considerable part of pertinent writing by sociologists, anthropologists, 
and political scientists who for the most part work with a reductionist 
sense of the role and status of ideas in collective life.

Three Contexts

The work on nationalism in the Eastern Mediterranean to be outli-
-

ssively broadened contextualizations:
(I) Cyprus. The study of nationalism in Cyprus, if at all seriously 

attempted, soon reveals that pertinent manifestations since the 
nineteenth century were not intellectually autonomous pheno-
mena; they depended to a considerable degree on the growth 
and expansion of Greek nationalism and the movement of na-

 
a very interesting phenomenon of nation and state building thro-
ugh a process of exportation of ideas and normative discourse. 
From the „national center,“ formed by independent Greece, to 
the Eastern periphery of Orthodox, Greek-speaking society still 
under Ottoman rule this process involved an expanding pheno-
menon of the socialization of distant, isolated, and unconnec-
ted populations, related theoretically by language, into a new 
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normative culture that exposed them to modernity. I say „theo-
retically“ related by language in order to recall the multiple forms 
of modern Greek dispersed over a vast distance in the Eastern 
Mediterranean, which as linguistic substrata could sustain the 
development of several neo-Greek languages on the model of 
the several neo-Latin languages of Europe. This development 
proved abortive largely as a result of the propagation of a stan-
dard form of Modern Greek emanating from the Greek state and 
thus possessing the great normative authority that allowed it to 
be adopted as a formal medium primarily of written expression 

widely divergent forms of the Greek language.
 The phenomenon of the interplay of language and state and the  

story of the abortive development of multiple neo-Greek lan-
guages constitutes, I believe, one of the most interesting aspects 
of the history of the growth of Greek nationalism in the Eastern 
Mediterranean. It also possesses broader interest concerning 
the role of the state in language cultivation – which we tend to 
assume – but also in language destruction – which we tend to 
forget. A separate Greek Cypriot language appeared as an im-
manent possibility in the society of Medieval Cyprus, as docu-
mented by important surviving sources, and this could provide 
a hypothetical basis for a distinct Cypriot „nation.“ This possi-
bility was aborted by the Ottoman conquest of the island, which 
integrated it into the broader Orthodox Greek-speaking society 
under Ottoman rule, the Rum millet. This development taught 
the Cypriots that they belonged to a wider ethnic and eventu-
ally national community. Meanwhile, the cultural expansion of 
Greek nationalism reduced Cypriot Greek from a potential lan-
guage to the status of a dialect.

 A caveat is necessary at this point to avoid misunderstandings. 
The expansion and reception of Greek nationalism in contexts 
beyond that of its original inception was not an imposed process. 
On the contraiy, it was a welcome and heartily adopted form of 
cultural mutation in Cyprus, in Asia Minor, in the Balkans, and 
elsewhere, a form of cultural change that brought to isolated, 
backward, and oppressed populations the promise of moderni-
zation and freedom. It also provided a cognitive framework for 
making sense of their identity and their history and for visual-
izing their future. It supplied what Clifford Geertz has aptly de-
scribed as a „cultural system“ for making sense of reality and of 
historical experience (Geertz, 1973, pp. 193–233). This explains 
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the power and tenacity of nationalism in Cyprus and elsewhere 
in the regions inhabited by unredeemed Greeks (Kitromilides, 
1994, study no. XIII). For these populations, nationalism sup-
plied a framework of social meaning, and it has been a grave er-

-
sequently of anthropologists and political scientists to dismiss it 

 Two factors make the Cyprus case interesting. First, the total 
success of the implantation of Greek nationalism, with the con-
sequence of canceling out alternative possibilities in the deve-
lopment of local collective identity, eventually leading up to colli-
sion with the group that was inevitably excluded from this course 
of development, the Muslim community in Cyprus. As a conse-
quence, instead of becoming Cypriots, Muslims became politi-
cally Turks, as the Orthodox Cypriots became politically Greeks. 
British colonial policies in the period 1878–1960 encouraged this 
development through the employment of divide-and-rule tactics, 
so typical of British imperial administrative methods, or in any 
case, by the failure or programmatic unwillingness to encour-
age any form of cooperation or concerted political action by the 
two Cypriot ethnic communities (Georgallides 1979, Georçallides 
1985; Holland, 1998).

 The second factor that makes the Cyprus case interesting is its 
tenacity and long-term survival, keeping a nineteenth century 

Hence, the problem of incongruity between the Cypriot libera-
tion movement in the 1950s and 1960s and other anticolonial 
movements. The consequence of this was the failure of the lib-
eration struggle to unite Cypriot society. On the contrary, it ce-
mented the multiple ethnic and political divisions marking the 
society of the island, creating the basis for the development of 
a „dialectic of intolerance“ as the ideological context of political 
life in independent Cyprus (Kitromilides 1994, study no. XII).

(II) Greek nationalism. The realization that the main dynamic of 
Greek Cypriot nationalism was imported from Greece directs our 
interest to the study of Greek nationalism, its history and suc-
cessive phases of growth. Another major intellectual debt was 
incurred in this connection: a debt to Elie Kedourie, who could 
be considered, without risking serious exaggeration, the found-
ing father of the critical study of nationalism in contemporary 
scholarship on account of his analysis of the political transla-
tion of the Kantian idea of self-determination into the distinctly 
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Western doctrine of nationalism (Kedourie 1960). Within the 
context of his research on the intellectual histoiy of nationalism,  

of Adamantios Korais, the great liberal political thinker of the 
early nineteenth century (Kedourie 1970, pp. 37–47, 153–188). 

to look at the Enlightenment origins of Greek nationalism, and 
this became a lifelong project of which I have not become tired 
or bored, mainly because the Greek Enlightenment has left us 
such an exciting literary heritage.

 There is one important aspect of Greek nationalism that I believe 
to be the major explanatory variable of its success in Greek so-
ciety: it has over time been the central axis of the transition to 
modernity in Greek society and culture. It has been in this sense 
the major force shaping modern politics, meaning democratic 
politics, the politics of mass society. This can explain its appeal, 
both within but also outside the Greek state, in the course of the 
nineteenth century. It was the promise of modernization, lib-
erty, and justice that made nationalism such a powerful, indeed 
irresistible force in Greek politics.

(III) The Balkan context. Greek nationalism did not develop in a va-
cuum. As a historical phenomenon, it cannot be understood in 

researching its expression and manifestation in the wider Greek 
world of the nineteenth century, one inevitably comes to consid-
er it to be a Balkan phenomenon, one of the multiple forms of 
the advent of modernity in Southeastern Europe and certainly 

many levels:

in the national revolutions and wars of liberation in the area;

and ambitions;
 Church.

Church, is a most interesting aspect of the problem because it 
directs attention to the fundamental incompatibility between 
religion and nationalism and to the eventual triumph of natio-
nalism and co-opting of religion into its ideological and psycho-
logical quiver (Kitromilides, 1994, study no. XI). Research on 
this topic has been perhaps the most exciting component of my 
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preoccupation with nationalism over the years; it has offered the 
possibility to reconsider critically many conventional truths, to 
place question marks before many ideological certainties, and 

and political experience. A central preoccupation of this critical 

of religion, in this case Orthodoxy, into the ideological baggage 
of Balkan nation-states in the nineteenth century (Kitromilides 
2006). Orthodoxy, however, like all religions, is universalist in 
its outlook and values. It stands in stark contrast to the moral 
partiality of nationalism; national Orthodoxies constitute a po-
litical, not a religious construct, which in fact belies the ecume-
nical values of Christianity (Kitromilides 2007).

Meanings of Relevance

What is absolutely clear I think from the historical case studies 
outlined above is that nationalism is a major force in modern history, cer-
tainly the major force in modern politics. It cannot be wished away by 
just „deconstructing“ it. In this sense, it is a relevant problem that invi-
tes serious thinking and responsible research, which means research that 
focuses on the sources that register the collective experience of societies, 
not upon the subjective impressions of individual observers, journalists, 
anthropologists, and so on. Nationalism as a social and political force,  
a force of change in societies – not necessarily for the better – needs to 
be thought about critically, but not demonized. Demonization does not 
contribute either to the understanding or the proper direction of natio-
nalism. With the recognition of the relevance of nationalism comes the 
response to our other question. We do not face the end of the nation-sta-
te, which has demonstrated a remarkable resilience and resourcefulness 
in adapting to a whole range of modern challenges Nation-states are go-
ing strong and they retain their power, primarily because their legitimacy 
in the collective conscience of the societies over which they rule remains 
dominant and meaningful. For as long as nations as human communiti-
es retain their meaning and legitimacy, supranational structures, move-

a clear lesson of the experience of the European community since its fo-
undation and since the creation of the European Union in our own time.

 problématique, which needs to 
be uppermost in our mind if we wish to pass serious and fair judgment 
based on understanding rather than on arbitrary subjectivism, has to do 
with the recognition of the fact that societies and more partial human 
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communities crave nationalism because it nurtures expectations that they 
treasure, including the expectation of justice. This has been the experi-
ence of Cyprus that many observers have failed to appreciate. Let us re-
member as a further illustration the aspirations of colonial peoples, aspi-
rations that have very often, almost as a rule, been bitterly disappointed 
by the political outcomes of their struggles. These are nevertheless real, 
fundamental aspirations that guide and shape the destinies of societies.

This brings up another issue: the antinomy, very often dramatic 
indeed, between intellectual criticism and democratic commitment. Do 
we respect the will and expectations of the majority and the reasons for 

-
gardless of the needs and aspirations of the community around us? This 
is a question intellectuals, especially those who consider themselves as 

need to ask themselves.
This said, we should exercise discretion lest our democratic com-

mitments lead us to a kind of normative rehabilitation of nationalism 
-

natives and correctives to individualism. This, it seems to me, has been  
a temptation with which some communitarian critics of liberalism appe-

individualism. This is a misguided expectation. Nationalism may move 
societies but it remains a morally outrageous doctrine. It elevates partia-
lity against universalism, celebrates expediency against the claims of the 
categorical imperative, and obscures, very often dishonestly, the values 
of toleration and human dignity. On account of its moral makeup, natio-
nalism can easily slide toward extremism, fanaticism, and aggression. As 
a consequence, it is a doctrine that very often turns against itself and can 
lead communities to self-destruction, as is very sadly illustrated, among 
innumerable other examples, by the experience of Cyprus in the twentieth 
century. In this sense, it is and perhaps ought to be considered an irrele-
vant moral doctrine, which needs – because it remains such a powerful 

-
red and rekindled. This is an urgent task, incumbent upon responsible 
political and intellectual leadership in democratic societies.
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TOWARDS A BETTER UNDERSTANDING  
OF THE ORTHODOX COMMUNION   

IN THE EARLY MODERN AGE:  
On the Book An Orthodox Commonwealth  

by Paschalis Kitromilides 

Abstract: The author analyses the contribution of Paschalis Kitromilides to 
the understanding of the supra-identity of Orthodox peoples that had existed for 
many centuries until the revolutionary 19th century. He particularly focuses on 
the importance of a common Orthodox culture and of Greek culture in the Bal-
kans, and considers several examples from Serbian cultural history in that con-

agrees with Kitromilides’s interpretation of the problem of the abolishment of 

Serbian historiography, which he sees as another anachronism.

Key words: Christian Orthodox identity, Orthodox communion, Orthodox Com- 
monwealth

that I have been presented with the opportunity of delivering an address 
at the Faculty of Political Sciences, where I have never done so before, 
for which I owe my gratitude to Professor Slobodan Markovich. Secondly, 
the reason for my exposé is a book that we may safely describe as pre-
cious, An Orthodox Commonwealth, recently published in Serbian, whose 
author, Professor Paschalis Kitromilides, I have been fortunate enough 
to meet personally. Moreover, I once had the privilege of contributing  

Enlightenment 
and Religion in the Orthodox World, edited by him and published by the 
Voltaire Foundation of the University of Oxford.

-
ve, a book which primarily operates in the domains of political, social and 
cultural history of the early modern era. But just like every good academic 
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work, this book is characterised by its great scope, both in terms of its 
breadth and depth, and again, like every good academic work, it both pro-
vides answers to a lot of questions and raises a lot of new questions. To 
me, as someone who, among other things, deals with the Serbian cultu-

th century, this book provides insight into numerous 
phenomena and processes which very much correspond to my own inte-
rests and scholarly research, and which are very useful in my own work 
in a number of ways.

But one can say, without any exaggeration, that this book is a ne-
cessary reading matter for each and every intellectual in Serbia who is 
open to re-examining the reigning scholarly, political and cultural para-
digms among the Serbs and other Orthodox peoples, because it very con-
vincingly problematizes them or entirely rejects them. Namely, this book 
is essentially a kind of revenge on those unquestionably non-academic 
and anti-academic interpretations of early modern history in the key of 
19th-century national romanticism, which is the dominant approach and 
discourse of the elites, political as well as academic ones, of the Ortho-
dox peoples of South-Eastern Europe. Such an interpretation, or more 

-
ces among these peoples, and what is much worse, proclaims them pe-
rennial and perennially self-evident. That has led to the minimisation or 
even denial of common and linking elements in the cultural and social 
history of these peoples.

In Serbia, this has led to this branch of scholarly studies taking  
a back seat when it comes to studying the early modern era in history and 
other disciplines. The long period of Ottoman rule, as well as the history 
of the Serbs under the Habsburg and the Venetian rule, has been redu-
ced in our academic thought to a transitional period between the old and 
the new epoch in an ethnically viewed state history, to a kind of prepara-
tion for the establishment of a modern national state. Few scholars deal 

heard in our academic, let alone broader public.
Hence one tends to overlook that the periods of peace and stability 

in the Balkans tended to last for centuries, leaving behind many civilisa-
tional achievements. These periods coincide with the rule of great em-

-
ned above left us an infrastructural heritage that still remains very much 
alive, as evidenced by the roads that even today follow the routes of the 

a system of values linked with it, which even today remains inextricably 
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woven into our identity. The third civilisation left us all those very cha-
racteristic Balkan forms of everyday life, from cooking onward.

Professor Kitromilides’s book points to Orthodox Christianity as the 

time of the Ottoman rule, as a kind of supra-identity of these peoples for 
many centuries, and the main link between them until the revolutionary 
19th century. This constant factor, however, is not manifested as some-
thing static. On the contrary, the book An Orthodox Commonwealth points 
to the surprising ability of the common Orthodox identity to adapt to the 
challenges of time and place, of politics and ideology. Justifying and de-
veloping his main thesis about the Orthodox cultural model as the fun-
damental identity and the basic framework within which the history of 
the above-mentioned peoples should be seen in the discussed period, Pro- 
fessor Kitromilides has shown himself not only as a top expert in the sphe-
re of historical and political sciences, but also an exceptionally knowled-
geable scholar of Orthodox Christianity and the Orthodox Church. Such 
knowledge, of course, is presupposed when it comes to the topics that he 
discusses, but I consider it necessary to point out that in the case of Pro-
fessor Kitromilides this knowledge is far greater than is usually the case 
in our academic community, but what is much more important is the fact 
that this knowledge does not derive from books only, but also from expe-
rience, which is quite rare among our academics.

I believe that it is important to bear this in mind in order to under-

book. What I mean by this, among other things, is his interpretation of 
-

and who, I must add, often lack the kind of sensitivity to Orthodox Chri-
 

within one Orthodox ecclesiastic community, not between two peoples, 
-

volved in this event was the Ottoman power with its pacifying intentions 
-

lides that the Patriarchate of Constantinople, in the given circumstances, 
was looking for a solution that would not violate the canonical tradition, 
let me add, is something that the mainstream of Serbian academic thou-
ght fails to mention, but which is known to us from the works of the best 

-
ge, the Metropolitanate of Karlovci, took over the place that the Patriar-
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of Constantinople, in other words, that the Serbian Church continued to 
exist as an autocephalous church in the centre of ecumenical Orthodoxy.1

I would also like to point out that, among the many examples that 
he provides in order to support his observations about „the Orthodox 
Commonwealth“, Professor Kitromilides accords an important place to 

-
ghtener was not only a European but also a pan-Orthodox intellectual, 
constantly and intensely connected to the Greeks; a person who mainta-

„the Orthodox Commonwealth“ was not limited to the area under Otto-
man rule, that it was so powerful and so deeply rooted in the religious- 

 
tromilides’s analyses even though it is spatially distant and politically se-

In order to support the approach of Professor Kitromilides, I shall 

of his many travels and contacts.2 Partenije was born towards the end of 
th century in Silistra, in the territory of today’s Bulgaria, was trai-

ned in rhetoric and philosophy by Greek teachers in Bucharest, in today’s 

-

-

in the Church-Slavonic language, among other things his autobiography,  
and translated Greek works into this language. However, in his writings  

-
blems of the history of the Metropolitanate of Karlovci“], Glasnik Istoriskog dru-
štva u Novom Sadu

XVII–XVIII 
History of Serbian Literature in the Age of Baroque

episcopus consecratus“], Srpski Sion 
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he did not leave any other indication of his identity apart from the fact 
that he was an Orthodox Christian. He never wrote a single word that 

-
bian or Greek cultural history.

of the Orthodox Church. This particularly pertains to its educational in-
stitutions. Among these, Professor Kitromilides singles out the Academy 
on Mt Athos, short-lived in terms of duration but emblematic in terms 
of the enlightenment-imbued vision of its founders, placing it at the cen-

reputation of this Academy and its principal, the famous modern Greek 
-

matia, where our enlightener was at the time, which initiated his depar-
ture for the Greek East to be educated there.
photo on the cover of the Serbian edition of An Orthodox Commonwealth 

In connection with this, there is another cohesive element of „the 

namely Greek culture and the Greek language. This topic runs through 
Professor Kitromilides’s book almost in its entirety, and the chapter „The 

dedicated to it. It is well known that for centuries, from the Middle Ages 
onward, Serbian writers and cultural workers were continually educated 
in the Greek language and in Greek educational traditions. The Greek cul-
ture and its language remained a foundation and a role model even under 
changed historical-political circumstances. This is best evidenced by the 
fact that even the greatest advocates of introducing the Western model 
of education among the Serbs in the Habsburg Monarchy, such as Me-

educated in the West, still employed Greeks to teach in Serbian schools. 
In addition to this, they also supported Greek diaspora schools in Serbi-
an communities. Some of those Greek schools played an important role 
in Serbian education, for example, the one in Zemun, which gave Serbia 

I , p. 92.
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-

-

Leipzig, took private lessons in Greek philology under the tuition of the 
famous modern Greek enlightener Nikiphoros Theotokis, who happened 
to be there at the time.

of the Orthodox Church in the way that Latin was in the Catholic Church,  
but we can say that in practice that was how it functioned. There were 

th century the Patriarchs of Constantinople, 
-

pate, wherein they stated their request that each Orthodox bishop must 

theirs could not be questioned when peoples that were not Orthodox and 
even hostile towards Orthodox Christianity rate the knowledge of Greek 
very highly and cultivate it.  I mention this interesting historical fact be-

-

that the Greek language is a kind of a „brand“ of Orthodox peoples. For, 
-

ring his stay in England by giving private Greek lessons to local philhelle-
nically minded intellectuals.

I shall take the freedom of digressing yet again in my lecture, which 
is more in the nature of sharing with you my thoughts about Professor 
Kitromilides’s book than providing a systematic analysis of it. More than 
a hundred years ago, my famous predecessor occupying the post of Profe-
ssor of Classical Literature at the Faculty of Philosophy of Belgrade Uni-

greatest gift of Byzantium to the Serbs.  This observation of his has rema-

by Professor Kitromilides through the term „Orthodox Commonwealth“, 

, vol. I, 

A Book 
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following in the footsteps of the term „ Byzantine Commonwealth“, in-
-
 

of that type of culture, which was shaped in Byzantium and continued 
to be cultivated in the post-Byzantine era in „the Orthodox Commonwe-
alth“. And that is the type of culture which in itself combines the religio-
us tradition of Eastern Christianity and the intellectual-literary heritage 
of Hellenic Antiquity.

Whatever has been said in Professor Kitromilides’s book and in 
my review of it should not by any means be understood as an attempt at 

Orthodox Commonwealth“. This is best evidenced by the fact that, no 
matter how important the Greek language was for all Orthodox peoples, 

-

Moreover, examples of Orthodox non-Greeks writing in Greek as a kind 
of learned entertainment, otherwise practised by many Western huma- 
nists, are rare. That was what recently puzzled my classicist colleague from 

-
ce poets writing in Greek, and who is toying with the idea of compiling 
a collection of poetry representative of the area of the Balkans without 
Greece in the early modern era. He has found only a few such examples 

-
th century and 

It is my impression that this fact is in connection not only with the 

from them, whose occasional manifestations are well known. I have often 
th -

gardless of all the respect felt towards Greek culture that did exist, as I have 

9 or Zaharija 

 
Greek Language and Literature in Modern 

Serbian Education and Culture up to in 
The Beginnings of Studying Greek among the Serbs], ed. Miodrag 

Kragujevac:  

9 Cf. Archimandrite 
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Orfelin.10 As far as I know, such statements can be encountered in other 
Slavic Orthodox peoples. In the case of the Serbs, the reason for this was 
often a certain jealousy felt on account of the cultural superiority of the 

-
red by the said superiority to point out the Greeks as an enlightenment 

-
derstanding of this problem of „the Orthodox Commonwealth“, and that 

-
stibly reminiscent of the confrontation of anti-Greek and pro-Greek atti-

Sometimes the problem of interpreting issues of this kind arises 
from a mere linguistic misunderstanding. This is evident at one point 
in Professor Kitromilides’s book. When he critically reviews the claim 
made by non-Greek historians in Orthodox Balkan countries about the 
attempts of the Patriarchate of Constantinople to carry out a process of 

inadmissible anachronism, for such an idea would have been veritable 
blasphemy to the Orthodox clergy in Constantinople. He undoubtedly 
bears in mind the fact that, until the 19th century, the Greeks used the 
term 

-
ne Empires, they called themselves . Let me note that in 
Professor Kitromilides’s book a very important place is given to dealing 

the Orthodox and the Western, the classical and the Byzantine heritage. 
-

has manifested itself pertaining to the issue of the very name of its peo-
ple. But let me go back to the terminological problem that I have menti-
oned. As opposed to the term , which the Greeks used as 
their name, among the Slavs in the early modern era they were always 
referred to as either , taken over from the Latin Graeci, or, less of-
ten, by the word , derived from the Old Greek . Therefo-
re, when in non-Greek academic literature some acts of the Patriarchate 
of Constantinople are designated as Hellenisation, and the Patriarchate 
itself as a Hellenic institution, this presupposes a designation based on 

10



Hereticus, 1–2/2018

the language and on the culture rooted in that language, relying on a use 
of the word  and its derivations different from what was the case 
among the Greeks before the 19th century.

The language barrier is also visible in the book An Orthodox Com-
monwealth due to the fact that Professor Kitromilides had only two Ser-
bian sources that he could read in an English translation at his disposal 

This problem is not due to him but to our neglect. This is all the more so 
because Professor Kitromilides drew the attention of our academic commu-
nity to this problem when, several years ago, he participated in the work of  
a large-scale scholarly conference held in Belgrade. Bearing in mind that 
secondary literature by Serbian scholars in world languages dealing with 
the topic of this book is also lacking, and I would say that the situation is 
similar concerning the sources and literature of other Orthodox peoples, 
it is fascinating that in his book Professor Kitromilides managed to pro-
vide a coherent and nuanced presentation of a phenomenon with which 

also constitute a kind of appeal for translating Serbian sources into some 
of the world languages, as well as a stimulus for compiling a lexicon of 
„the Orthodox Commonwealth“, which would be jointly prepared by ex- 
perts from all the areas that are historically and scholarly connected to it.

If the greatest achievement of an academic work, apart from pre-
senting new viewpoints, is to inspire new directions in research, then we 
can safely say that the book An Orthodox Commonwealth by Professor Pas-
chalis Kitromilides is one such work. I hope that I have managed to show 
that it is so in this presentation.

 
 

nad knjigom Pashalisa Kitromilidisa 

Autor ana li zi ra do pri nos Pas ha li sa Ki tro mi li di sa raz u me va nju su pra i den ti-
te ta pra vo slav nih na ro da ko ji je po sto jao to kom mno gih ve ko va pre re vo lu ci o nar-
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:  

slav ni ko mon velt
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studies of nationalism in the Balkans provided in his book An Orthodox Commonwe-
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The book An Orthodox Commonwealth by Prof. Paschalis Kitromili-
des raises many questions, and some of them we will address today. I am  
very thankful to Zavod – the Serbian Textbook Publisher for having accep-
ted to publish the Serbian translation of this book, which is even more 
complete than its English original since it includes an article on Dositey 
Obradovich that is very important for Serbian readers.1 Its cover page 
shows the Athonite Academy, a short-lived project of Hellenophone Enli-
ghtement to create an Otrhodox university on Mout Athos. This photo 
was provided to Zavod through author’s mediation by the brotherhood of 
Vatopedi monastery and it contributes to the fact that the Serbian edition 
is, I believe, more visually attractive than the English original. 

To translate this book Zavod needed two translators (one for English 
-

nic idiom, the so-called katharevousa, and that was Ms. Milica Špadijer). 

the Serbian edition of this book will know to appreciate it. 

1 The article was originally published in the journal of the Institute for Balkan Stu- 
dies Balcanica
tenment“, Balcanica, No. XLIV (2013), pp. 201–207.

UDK 323.1(497)
271.2-9(497)
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The book also needed an able editor who was, I must say, very de-
dicated to this project. Mr. Dragan Berkuljan found a personal touch and 
connection with this book. I am thankful to all of them and I am very 

complete a project that had originally been initiated by persons who had 
in the meantime become ex-editors.

I am also very thankful to the Faculty of Political Science which 
enabled us to recently open the Centre for British Studies and today’s 

be duly informed about its programmes through e-mails and social me-
dia in the period to come. 

I am glad to announce that contributions to this book launch will be 
printed in a special thematic issue of the Belgrade journal Hereticus. One 
of its thematic issues for 2018 is to be dedicated to the „False continuity of 
nations“ and today’s presentations will be included in this thematic issue.

I have a great honour today to say a few words on the occasion of the 
publication of the Serbian edition of the book An Orthodox Commonwealth 
written by Paschalis Kitromilides, a well-known political scientist and histo-
rian of ideas of the University of Athens. For more than three decades he 
has been producing classical works on the Enlightenment in general, and 

His doctoral dissertation at the University of Harvard (1979) is entitled 
Tradition, Enlightenment and Revolution: Ideological Change in Eighteenth 
and Nineteenth Century Greece. His papers on Enlightenment, nationalism 
and the Orthodox Commonwealth were originally published by Ashgate in 

Enlightenment, 
Nationalism, Orthodoxy, and the second volume has been translated into 
Serbian and printed at the beginning of 2017 in Belgrade.2 His other im-
portant books are Adamantios Koraes and the European Enlightenment and 
Enlightenment and Religion in Orthodox World. Both books have been pu-
blished by the Voltaire Foundation, the former in 2010, the latter in 2016. 
I would like to add that he belongs to the Harvard and Cambridge schools 
of intellectual history and that he held visiting appointments at both the 
University of Cambridge and the University of Oxford. 

To illustrate what an impact his works have made I will mention 
something that greatly impressed me when I saw it. When twenty years 
ago the famous book by Maria Todorova Imagining the Balkans appeared, 

2 Paschalis M. Kitromilides, Enlightenment, Nationalism, Orthodoxy, Variorum col-
lected studies series (Aldershot: Ashgate, 1994); Idem, An Orthodox Commonwealth. 
Symbolic Legacies and Cultural Encounters in Southeastern Europe, Variorum col-
lected studies series (Aldershot: Ashgate, 2007).
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I noticed one peculiar element in her very detailed bibliography contai-
ning close to 1,000 units and covering more than 30 pages.3 In it the 
author with the highest number of quoted works is precisely Paschalis 
Kitromilides. Todorova quoted 5 works by Michel Foucault and Edward 
Said, 7 by Nicolae Iorga and 9 by Paschalis Ktiromilides, and as many of 
her own works. In other words, by the late 1990s Prof. Kitromilides had 
already earned the repute of one of the leading experts for the question 
of origins of nationalism in the Balkans.

There are three important sets of questions that he has raised. They 
are relevant for historiography as well as for political science and have 
occupied attention of Prof. Kitromilides for many decades. These issues are: 

intellectual historian. 
2. History of Hellenophone Enlightenment in all of its dimensions. 

Within this topic he appears both as an intellectual historian and 
as an expert in Balkan Studies. 

3. The question of emergence of national identities in the Balkans. 
In this dimension he appears as a historian, but also as an expert 
on nationalism studies and as a political scientist. 

Prof. Kitromilides has for years dealt with the issues of Hellenopho-
 
 

quently became modern Hellenes, but also on the entire Orthodox Com-

Wallachia, Moldova, and in Bulgarian areas. Within the so-called Byzan-
tine Commonwealth this branch of Enlightenment had the smallest im-
pact in Serbian ethnic areas, although it was by no means absent from 
them. However, its relative weakness in Serbian areas has contributed to 
an almost total lack of interest for this phenomenon in Serbian historio-
graphy. The Hellenophone Enlightenment had a huge geographic scope 

themselves. It included areas from Marseilles to the Black Sea and from 

The phenomenon of nationalism  
and modern Balkanology

In his historical study of the modern history of Salonica Mark Ma-
 

3 Maria Todorova, Imagining the Balkans (New York and Oxford: Oxford University 
Press, 1997), pp. 217–250.
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during the Balkan Wars as „a war waged not only by the armies but by 
the nations themselves“, a war that had as its aim „a complete extermi-
nation of an alien population.“4 What Mazower described is the moment 
of climax of Balkan nationalisms, and it is exactly this identity-related 
phenomenon that the author has had to deal with. But, he did not deal 
with nationalism in its usual incarnations, but rather with nationalism as 
a narrative technique. This technique was employed to legitimise ethno-
national states in the Balkans, and concomitantly with legitimising them 
it had to de-legitimise other identities that co-existed with national iden-

certain key elements of identity, not only in their present appearance but 

eradication of all traces of some other identities from history. This has left 
a dire legacy to contemporary historians who had to become not only in-
tellectual historians but also intellectual archaeologists since they had to 

of national narratives they seemed simply as if they had never existed. 
Excavating past identities deeply suppressed and put aside by national 
narratives has essentially been the task to which Prof. Kitromilides has 
been fully committed for several decades. 

-
sm in continental Europe. It reached particular countries and different 
groups in various periods. By the beginning of the 20th century nationa-
lism reached its widespread phase in Balkan Christian states such as: the 
Hellenic Kingdom, the Kingdoms of Romania and Serbia or the Principa-
lity of Bulgaria. Strong national feelings that became a mass phenomenon 
among Balkan Christians by the beginning of the 20th century had hardly 
existed even in a mild form one century earlier, and had not existed at all 
in the mid-18th century and earlier. 

At the beginning of the 20th century major cities in the Balkans in 

-
-

blic monuments commemorating contemporary and historical national 

been designed with one and the same aim: to send a clear message on 

4 Mark Mazower, Salonica City of Ghosts. Christians, Muslims and Jews, 1430–1950 
(London and New York: Harper Perennial, 2005), 1st ed. 2004, p. 334.
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Belgrade or Bucharest symbolise one and the same community that gave 
name to the ethno-national states that they are capitals of. Another impre-
ssion that this symbolism aspires to evoke is of their communities being 
deeply rooted in continuous and immemorial time. Thus spokespersons 
of an ethno-national community become supreme custodians of the past, 
often the only judges of the present and unerring prophets of its future. 
The same is the case with other major towns of these states such as Sa-
lonica, Plovdiv, Nish or Jassy. 

Authors like Paschalis Kitromilides and Mark Mazower have de-
monstrated that this impression is a result of certain narratives that were 
subsequently created, but were actually designed many decades or many 
centuries after the periods that they allegedly dealt with. Those narratives 
were created through cultural policies of nascent ethno-national states 
and were then projected onto the past. With his seminal paper „’Imagined 
Communities’ and the Origins of the National Question in the Balkans,“ 
published in 1989, Kitromilides became a pioneer of nationalism studies in 
the Balkans and this paper has become unavoidable for nationalism studi-
es dealing with the question of emergence of nationalism in the Balkans.5

An Orthodox Commonwealth entitled 
„’Balkan Mentality’: History, Legend, Imagination“ the author is in se-
arch of a common Balkan mentality. He acknowledges the huge contri-

-

even in France).6 Searching for this common mentality, he realises the 

in the era of nationalism at the beginning of the 20th century. As the aut-
hor states: „Since the emergence and consolidation of national states in 
the Balkans in the century from about the 1830s to the 1920s individual 

-
banian) have replaced whatever could be described as a common ’Balkan 
mentality’“. For this reason he decides to go back to the period 150 years 

5 Paschalis Kitromilides, „’Imagined Communities’ and the Origins of the National 
Question in the Balkans“, European History Quarterly, Vol. 19 (1989), pp. 149–194.

La 
péninsule balkanique. Géographie humaine (Paris: Libraire Armand Colin, 1918). It 
was not translated into English. However, The Slavonic and East European Review 
published several articles from his collected studies that are related to his main 

„Studies in Jugoslav Psychology”, The Slavonic and East European 
Review, Vol. 9, No. 26 (Dec., 1930), pp. 375–390; Idem, „Studies in Jugoslav Psycho- 
logy (II)“, The Slavonic and East European Review, Vol. 9, No. 27 (Mar., 1931), 
pp. 662–681; Idem, „Studies in Jugoslav Psychology (III)“, The Slavonic and East 
European Review, Vol. 10, No. 28 (Jun., 1931), pp. 58–79.
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three Orthodox authors he endeavoured to sketch what could have been 
the Balkan or Orthodox mentality of that age. These three authors are 

Bishop of Vratsa (better known to Balkan Slavs as Sofroniye Vrachanski), 
-

hodox symbolic world of the 18thcentury in which there are at least three 
shared characteristics:

-
ge of time was felt to revolve around the succession of feast days 
in the Orthodox calendar, and daily life was punctuated by the 
Saint’s days; 

2. Presence of the supernatural in daily life that is integrated in 
everyday experience;

3. An individual’s life was organised around sacramental church life. 
„An Orthodox individual’s autobiography was essentially a re- 
cord of one’s participation in the sacraments of the church…“7 

He remarks: „In its tempestuous course the nineteenth century was 
to witness the erosion of the common ’mentality’ of Balkan orthodoxy 
and its gradual replacement by mutually exclusive national identities, 
which more often than not came into violent collision with each other.“8 
In addition to the Balkan mentality there was also something that the 

three factors: the Church, higher education and commerce. People like 
Theodor Kavalliotis who compiled a Romaic-Vlach-Albanian glossary in 
1770, or Daniel of Moschopolis who prepared a quadrilingual dictionary of 
Romaic-Vlach-Bulgarian-Albanian, and published it in 1802, were Vlachs 
by ethnic origins but Romaic by culture. The author concludes that his 
intellectual heroes from the 18th centuries who shared the Romaic iden-
tity would not understand what happened in the period after they wro-
te. „I have a strong suspicion“, he claims, „that their worst shock would 
come at the sight provided by their most sacred treasure and ingredi-
ent of shared identity, Orthodoxy, after the ravishes it has suffered from 
nationalism“.9 In other words nationalism accompanied by ethnophyle-
tism shook the very foundations of the Orthodox Commonwealth and 
contributed to its collapse. 

7 Paschalis Kitromilides, „’Balkan mentality’: history, legend, imagination“, in Idem, 
An Orthodox Commonwealth, p. I – 177.

8 Ibid, p. I 184.
9 Paschalis Kitromilides, „Orthodox Culture and Collective Identity in the Ottoman 

Balkans during the Eighteenth Century“, in Idem, An Orthodox Commonwealth, 
pp. II 145. 
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However, the author does not easily subscribe to the line which sim-
ply rejects nationalism and corresponding nation-states without any real 
effort to properly understand both of these notions. He marks as „cogni-
tive confusion“ tendencies „to demonize the nation-state instead of trying 
to understand its rise, consolidation and impact as inescapable histori-
cal phenomena that transform and homogenize societies in ways unima-
ginable from the perspective of pre-modern pluralism.“10 Therefore his 
effort is to encourage „self-understanding in Balkan societies“11 in order 
to prevent Balkanism, as he calls it, or, as perhaps would be more precise 
to say, in order to prevent auto-balkanisation since this phenomenon may 

would be „critical introspection“ at the same time.
Many events of the 17th and 18th centuries or even from earlier pe-

riods were seen through the lens of nationalist historiographies of the 
19th century. In efforts to bring them back to surface the author has de-

historiographies, and in this sense his effort resembles the one made by 
Traian Stoianovich although they reached somewhat different results in 
certain aspects.12

Who are Romaioi ( ) or Romaic Romans?

-
lated zones inhabited by the Orthodox population throughout the Balkans. 
Such was the case with the village Arvanasi near Veliko Trnovo. A local 

Simeon), wrote a manuscript in 1858–1869. What kind of identities does 
this manuscript reveal? He calls the village a Romaic settlement (

), and for local populations he employs the term  (Romaioi). 
He has been Bulgarianised and called Dimitrius Popsymeonov by Bulga-
rian scholars and Hellenised and dubbed a Hellene by Hellenic scholars. 

Romaic identity survived till the end of the 19th century.13

deon, 

10 Paschalis Kitromilides, „In the Pre-Modern Balkans…: Loyalties, Identities, Ana-
chronisms“, in Idem, An Orthodox Commonwealth, pp. IV 29.

11 Ibid, p. IV 19.
12 See Traian Stoianovich, A Study in Balkan Civilization (New York: Alfred A. Knopf, 

1967). An expanded version of this book was published in 1994: Idem, Balkan 
Worlds. The First and the Last Europe (Armonk and London: M. E. Sharpe, 1994).

13 Paschalis Kitromilides, „In the Pre-Modern Balkans…“, pp. IV 25–28.
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„a genuine spokesman for the Orthodox ecumenicity“, was utterly di-
sappointed by the level of nationalism he witnessed in Mouth Athos in 
the mid-1880s when he noted „racial recriminations between monks“ that 

14 In another 

intellectual elite of the Balkans did not disappear until both the ecume-
nical heritage of the Orthodox Church and the cosmopolitan humanism 
of the Enlightenment were destroyed in south Eastern Europe by natio-
nalism later in the 19th century.“15

Allow me to add a Serbian example describing the collapse of the 
Orthodox Commonwealth. By the beginning of the 20th century a mere 
change of ethnicity of monks in certain areas could lead to the change of 
ethnicity of the population. The book The Dechani Question by Dušan T. 

-
dox Slavic peoples could easily be turned towards one or other national 
idea depending on political circumstances.16 In 1903 Russian monks came 
to the monastery of Dechani in Ottoman ruled Metohia and local Serbs 

Sankt-Petersburg. This policy was conducted by the new administrator of 
the Dechani Monastery, hyeromonk Arsenius who was supported in this 
action by Tuholka, the Russian Consul in Prizren. This was, however, 
not an imposed policy nor was there any particular Russian plan in this 
sense. It was the Serbs of Metohia themselves who demonstrated their 
inclination to adopt the Russian identity, and Russian monks accepted 
this readily and encouraged it. In political terms this policy was conduc-

had a huge impact on local Serbs. It was already in the autumn of 1904 
that local Serbs started to ask each other: „What are you: A Russian or 
a Serb?“ Deputy Serbian Consul in Priština, who later became a famous 

begun to spread to villages. Even the villagers do not want to mention 
Serbs or Serbia but rather publicly claim that they are Russians. This dis-
grace was brought to us by the Russian monks in Dechani, by Tuholka 
in Prizren and by our own criminal negligence.“17 It was only at the end 

14 Paschalis Kitromilides, „Athos and the Enlightenment“, in Idem, An Orthodox Com- 
monwealth, p. VII 272.

15 Paschalis Kitromilides, „Orthodox Culture and Collective Identity“, p. II 138.
16 The Dechani Question] 

(Belgrade: Prosveta, 1989).
17 Consular Letters

(Beograd: Prosveta, 1985), p. 58.
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of 1909 that the Russian Embassy in Constantinople ordered the monks 
of Dechani to make no parties including Russophilic ones. Consequently, 
the Russian party quickly disappeared. 

Following the logic of the studies in An Orthodox Commonwealth 
one must suppose that Russian monks from the 18th century would never 
have attempted anything similar as their successors more than a century 
later. They would have been content to be in touch with fellow Orthodox 
Christians and their ethnicity would have been of secondary importance 
to them. Russian monks from the beginning of the 20th century, howe-
ver, came to Metohia not only as Orthodox missionaries, they also came 

offer that identity as well to their parishioners. 

Weak foundations of national continuity

There is another point that Prof. Kitromilides raises in this book. It 
is the question of false continuity in constructing national narratives. In 
nationalism studies it has been shown many times that a single scholar 
was able to change the course of national aspirations and national self-

-
Isto-

ria tou Ellinikou ethnous 
in 1860–1874. Early Hellenic patriots like Adamantios Koraes wanted to 
promote the Hellenic component over the Romaic Roman component. 
The contempt for Byzantium present among French, English and other 

two streams: one representing the grandeur of classical Hellenism and 
the other epitomised by the Mediaeval Eastern Roman Empire. He did it 
by nationalising Byzantium, which in his interpretation became another 

history to Byzantium he made a particular effort to establish continuity 

Christian Hellenism, the Hellenism of Byzantium and the modern Helle-

immutable and timeless social organism.“18 He made an impact on other 
Balkan historiographies. Nicolae Iorga with his ten-volume History of the 
Romanians, and Vasili Zlatarski with his focus on mediaeval Bulgaria made 
similar efforts for Romanians and Bulgarians. The way that all three of 

18 
An Orthodox Commonwealth, 

pp. X 29.
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these nations understand their continuity today owes a great deal to the 
three above mentioned historians. 

This book has a manifold importance for several disciplines, and 

1. Neo-Hellenic studies, 
2. History of the modern Balkans, 
3. Nationalism studies, and
4. Analysis of relations between Orthodoxy and modernism. 

Therefore it is indeed a great privilege to have this book available 
in Serbian translation. It is naturally a great pleasure to open this acade-
mic series of lecturers and book-launches with such a distinguished guest 
as Professor Kitromilides. 

PASHALIS KITROMILIDIS I SLABAŠNE OSNOVE  

Rezime

nacionalizma na Balkanu kao i doprinosom istoj temi u zborniku njegovih studi-
ja koji je izdat pod naslovom Pravoslavni komonvelt. 
kako je prof. Kitromilidis konceptualizovao pojmove balkanskog identiteta, kako 

-

nacionalnog romantizma. 

Pravoslavni komonvelt, balkanski mentalitet, romejski identitet, 
nacionalni romantizam
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Dragan Berkuljan 
Zavod – the Serbian Textbook Publisher

THE ORTHODOX COMMONWEALTH  
AND ENCOUNTERS IN THE BALKANS

Dear colleagues,
I have the pleasant opportunity to recommend to your attention this 

important, rare (especially in our circumstances), and very useful book.
The key word of the book An Orthodox Commonwealth, can be found,  

I believe, already in its subtitle – encounters. Our peninsula is usually 
known as a „gunpowder barrel“. Centuries of confrontations, clashes, war 

-

evidence in this collection that, once upon a time, in the Balkan somet-
hing like this was possible: „facility with which people crossed linguistic 
frontiers and the Protean nature of linguistic identities, which constantly 
shifted and also comprised multilinguality as a constituent of daily life… 
In the context of pre-national society, however, linguistic difference was 

state boundaries, they could cross potential ethno-linguistic distinctions 
much more easily.“ (Chapter I, p. 171, English edition; p. 29, Serbian edi-
tion). Does this sound familiar to you: absence of external and inner bo-
undaries, no obstacles for communication!? Are we going towards it now? 

Ethnophyletism, at that time, was considered as a sin in the Ortho-
dox Church. Orthodoxy incited cultural and educational encounters and 
connections (how intensive this process was can be seen, for example, in 

Orthodox monasticism“ – 177 foundations and 212 persons were enga-
ged in the spreading of his teachings).

This book offers a realistic survey of the daily life of Orthodox pe-
oples in the Balkans in the pre-national period. It seems that Orthodox 
communities had found a kind of balance, measuring time according to 
the ecclesiastical calendar, by fasts and feasts, travelling, exchanging their 
products and knowledge. Our ancestors lived in dynamic harmony with 
nature and heaven – even in the conditions of Ottoman occupation.

-
cal elites, as well asof the relations with the rest of Europe (see, for the 
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* * *
The methodology that Professor Kitromilides has adopted includes 

an interdisciplinary approach as well as empathy and imagination, but 
excludes prejudices and projections of today’s attitudes to past events.

I will take the liberty of stressing another thing, an advantage that 
has contributed to the quality of research and interpretation of the sci-

Professor Kitromilides is a politologist.

* * *
The translation of this book was not a simple task, but here present 

Špadijer (for the Greek language) accomplished it with great devotion and 
precision. I am very grateful to them.

* * *
Preparing this edition was a very good, new experience for this edi-

tor, not only because Professor Kitromilides was always ready to help, to 
exchange remarks and suggestions in numerous e-mail messages, but, 
because he gave us new glasses to see and understand the past. Looking 
at the Orthodox Commonwealth in such a way, maybe we will learn more 
about our future.
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Address of Paschalis M. Kitromilides

ORTHODOX CHRISTIANITY,  
NATIONALISM AND DEMOCRACY

I am speechless after hearing all that the other commentators had 
to say and all that you have discovered in this book, reading it so care-
fully, and on so many levels of analysis. And, of course, I don’t want to 
take any more time or dilute with my own remarks the impression that 
has been created about my book.

Let me just add a few words. First to thank our publisher for un-
dertaking the expense to publish the book in Serbian, our editor for his 
very conscientious and careful editorial work and for the many e-mails we 
exchanged, the translator for all the work she has done. I want to espe- 
cially thank Slobodan, for the original idea, and to express my apprecia-
tion to all of you for the generosity and attention with which you have 
read the book.

Besides thanking you, I would only wish to say a few words about 
the motivation that went into the writing of the several articles which 
made up the book. If you look at the original publication dates of the ar-
ticles in the collection you will notice that they are much closer together 
than the articles that went into the making of the earlier Variorum collec-
tion of my articles, the one published in 1994, which had a much broa-
der range of original publication dates.1 Now, the third collection of my 
articles, that I had prepared just before the Variorum series was closed 
down, which is made up of my studies of the history of Cyprus and the 
Cyprus Question, had remained in limbo.

The collection we are discussing here tonight is much more focused 
in terms of the dates of original publication. There is some explanation to 
this. The articles were written at a period in which I was deeply concerned 
about two sets of arguments and misconceptions which I was very upset 

-
lism. The mid-1990s was the period of the wars in Yugoslavia, which did  
a great deal to solidify this misunderstanding, a misconception that assu-

course, and I am saying this with great regret, the Orthodox Church in this 

1 Enlightenment Nationalism Orthodoxy (Variorum Collected Studies Series, 1994).
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Politics in Greece at the time over the Macedonian issue in the 1990s 
is another case in point. Again the Orthodox Church appeared as the main 
champion of nationalism. In fact important members of the hierarchy of 
the Church of Greece making sermons against a poor neighboring people 
who wanted a name for themselves, contributed to the impression of the 

where the Autocephalous Church of Cyprus, for reasons having to do with 
-

vement that eventually destroyed the Island.
My concern matured through my studies in the history of ideas. 

I came to appreciate that that was a terrible, terrible disservice to Chri-
stianity, especially to the moral teaching of Christianity and to the Ort-
hodox tradition itself, identifying that tradition with a secular ideology 
which does not have any place for the value of the individual person. It 
uses all of that only to promote the exigencies and fantasies of national 
interest and national greatness. And that was and is morally very offen-
sive. To raise some pertinent questions over all these issues was my ori-
ginal motivation.

There are some biographical elements that I may refer to also. I had 
never visited the countries behind the Iron Curtain before the collapse of 

-
kan Studies, which was directed by a very great scholar, Alexandru Du u, 
who had severely suffered under the communist regime. He invited me to 
that conference. On the last day they took us on a tour of the Orthodox 
monuments of Bucharest. The most important of these monuments is the 
Stavropoleos Church in the centre of Bucharest. It was the week after Ea-
ster and we sang the ! (Hristos anesti) hymn in the church.

Some time later another very great Romanian scholar, who was 
very dear to me, Cornelia Papacostea-Danielopolu, one of the senior re-
searchers of the Institute, made a remark that in a way enhanced my 
own self-awareness as a scholar of Southeastern Europe. She was a lady 
of Vlach origin, from a Vlach family form North-Western Greece who had 
moved to Bucharest in the nineteenth century. They represented a kind 
of survivors of the Vlach network that had provided unity to Balkan soci-
ety from the Aegean to Central Europe in the 18th century through their 
commercial and cultural activities. And you could see the last remnants 
of that phenomenon in Romanian society at the end of the 20th century.

This lady, Cornelia Papacostea, was the daughter of another great 
Romanian scholar, Victor Papacostea, who had been director of the Ro-
manian Institute of South East European Studies before he was put to 
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jail by the communist regime. She had worked as a private typist to keep 
her mother and father alive before she was employed by the Institute af-
ter the collapse of communism.

 
considerably younger than she was. We kept correspondence and in a card 
she sent me she said: „When I saw you, you the man of the Enlightenment, 
singing Hristos anesti! in Stavropoleos church, I was reminded of those 
18th-century Enlightenment scholars who brought modern ideas to the 
Orthodox communitie“.

In that way, living that moment that she could perceive in that light,  
she suggested to me that what I was doing was in fact a continuation of 
a very long tradition, to which I feel I belong. It was at that time that  
I was working on these articles. So, they very much express the kind of 
self-awareness and self-consciousness that was developed in my mind 
by trying to excavate, as you very nicely put it, that part of the common 
experience of people in the Balkans which has been buried by the conso-
lidation of nation-states in the 19th century and then by the continuation 
of the mentality of the nation-state under communism.

In this connection, the interplay of communism and nationalism,  
I remember another scholar of the cultural tradition of the Balkans, Na-
dia Danova, who once told me: „You do not know what it meant to live 
under a regime that was communist and nationalist at the same tim“. She 

involved a terrible human cost for the people living under those regimes.
So, in the collection just translated into Serbian I was trying to 

understand all of this and to form my judgment through a critical rea-
ssessment of conventional understandings of cultural phenomena and 
ideological expressions, which were connected with national liberation 
and nation-building in our countries, especially in countries like Serbia  
and Greece.

of Orthodoxy with nationalism and also to argue against that other mis-
conception, which is discussed in some of the articles, about the incom-
patibility of Orthodoxy with liberal democracy. You hear that repeated 
by journalists, and by political scientists, and by anthropologists and so 

lack knowledge of the intellectual traditions of all our countries and espe-
cially they forget the role of the state. What we see in fact has to do with 
the failures of the Orthodox tradition in the modern world as essentially 
the results of the subjection of religion to politics, and the uses to which 
the national states have put the Orthodox tradition in their particular 
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the impression that Orthodox Christianity is incompatible with liberal 
democracy. Why is Orthodox Christianity incompatible with democracy, 
and Protestant Christianity and Roman Catholic Christianity is compati-
ble with democracy? Why? The answer is complex but to single out only 
Orthodoxy as incompatible with liberty is completely mistaken and cer-
tainly unfair.

My effort in most of my recent work has been somehow not ne-

these misconceptions.
I am in that sense very glad and grateful for this Serbian incarna-

-
blisher the translation of this work, I wondered why this book and not 
another one like the book on the Greek Enlightenment, which I consider 
my most representative work.2 I would think that the more representative 
work on the Enlightenment and Greek culture, which has been transla-
ted in Russian and Romanian, could bring my ideas more effectively to 
the Serbian readership.

But now I can understand why, and I am very pleased and proud 
that we have the Serbian translation of the Orthodox Commonwealth.

So, thank you very much.

2 Enlightenment and Revolution. The making of Modern Greece (Harvard University 
Press, 2013).
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Paschalis M. Kitromilides, An Orthodox commonwealth: symbolic legacies  
and cultural encounters in Southeastern Europe,  

Aldershot: Variorum, 2007.

Pashalis Kitromilidis,  
,  
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doktorand na Pravnom fakultetu Univerziteta u Beogradu

PRIGOVOR SAVESTI U REPUBLICI SRBIJI

Re zi me

autor u ra du naj pre ba vi na stan kom i isto rij skom evo lu ci jom ovog poj ma, ko ji je 

ve ta Evro pe i Uje di nje nih na ci ja bio pri znat kao fun da men tal no ljud sko pra vo.

mi sli, sa ve sti i ve ro i spo ve sti. 

kod nas u pot pu no sti pri znat kao ljud sko pra vo. Na kra ju, s ob zi rom na na ja vlje nu 

tet UN za ljud ska pra va, Ustav

Uvod 

Pri go vor sa ve sti je, upo red no prav no po sma tra no, re la tiv no nov 

ISTRAZIVANJA
. . . . . . . . . . . . . . . . . . . . . . . . . . . .

. . . . . . . . . . . . . . . . . . . . . . . . . . . .

- -
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pri go vor sa ve sti pred sta vlja i pra vo na ot por. Na to uka zu je i Ha ber mas 

 

 
u ma njoj me ri prav no re gu li sa ni.4  

 S tim u ve zi, u na stav ku ra da, 

pri znat kao ljud sko pra vo. Na kra ju, s ob zi rom na na ja vlje nu pro me nu 
Usta va, autor sma tra da ovaj in sti tut tre ba da osta ne 

 

4 S. Bri se mans,  

, Sprin ger, 



Isto ri jat

sti ma.7 Pra vo na pri go vor sa ve sti je naj pre oza ko nje no u skan di nav skim 

8 

 



ve ta Evro pe je ur gi ra la pred Ko mi te tom mi ni sta ra da obra zu je po se ban 

 Ko mi si ja pri hva ta pra vo 

 

 
,

th Ses sion, Re port to the Eco no mic and 
th

 



ve de nog iz pra va na slo bo du mi sli, sa ve sti i ve ro i spo ve sti.  

Raz voj pri go vo ra sa ve sti u na šem pra vu

slo ven skom za ko no dav stvu

ja ma.

 

 

 

okvir ko jim je pi ta nje pri go vo ra sa ve sti re gu li sa no.
 

 vo ovaj za kon su zio usta vom za ga ran to va no pra vo na pri go vor sa ve sti. Na i me, 

sti kao fun da men tal nim ljud skim pra vom, dok je u pro ce snom smi slu po stu pak 



 

go vor sa ve sti u Usta vu SRJ re gu li san u okvi ru odelj ka ko ji se od no si na 

o pra vi ma i slo bo da ma.

ima kao fun da men tal no ljud sko pra vo.  

 Sto ga, ka ko na vo di Pe trov, 

 kao 
i Po ve lja o ljud skim i ma njin skim pra vi ma,  pri zna le su in sti tut pri go vo ra 

 

 



sa ve sti kao osnov no ljud sko pra vo. Sve to je do ve lo do usva ja nja Ured be 

 

sci Sr bi je,

oce ni ti kao im pli cit na i re strik tiv na. Im pli cit na je jer se do vo di u di rekt nu 

fun da men tal nog ljud skog pra va u vre me van red nog i rat nog sta nja. Raz log 

 

 
 
 



or ga ne, or ga ni za ci je, usta no ve, je di ni ce i prav na li ca u ko ji ma se oba vlja 

in sti tu ta pri go vo ra sa ve sti.  

 
u Usta vu Sr bi je tre ba da po sto ji in sti tut pri go vo ra sa ve sti. U jav no sti su 
sve pri sut ni ji sta vo vi da je neo p hod no po no vo uve sti voj ni rok u Sr bi ji. 

ti 

ran tu je ostva ri va nje ljud skih pra va.

zo lu ci jom Evrop skog par la men ta, Ban drés, Mo let & Bin di re zo lu ci jom Evrop skog 

pra vi ma i Evrop skom kon ven ci jom o ljud skim pra vi ma.



va na.

poj mom bez bed no sti.  

na li za ci je u sa vre me nim ustav nim si ste mi ma. U Re pu bli ci Sr bi ji, ustav no 

Li te ra tu ra (Re fe ren ces)

Bri se mans, S., , 

 

, 

, Sa vet 



 

 

 



 

 

Europe and United Nations conventions as a fundamental human right.

issue of conscientious objection, coming to the conclusion that conscientious 

science and religion. 
In the second part of the paper, the author explains the emergence and 

of argument stressing imprecision and contradictoriness of the norms prevailing 

tutional text.

: conscientious objection, human rights, international conventions, 
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doktorand na Pravnom fakultetu Univerziteta u Beogradu

 
master pravnik - Sorbonina pravna škola u Parizu

Rezime: Na osno vu po ter ni ce srp skih pra vo sud nih or ga na, fran cu ska gra-

 

: 
ma ru, prav ni pro pu sti, pre va ga po li ti ke nad pra vom

Ba sel-Mul-
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8

 

Summary

upon his arrival at Basel-Mulhouse-Freiburg airport, based on an international 

-

-

focus of this article is on the main procedural defaults made by the petitioner, 

-

8 
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Univerzitet u Nišu, Filozofski fakultet

PISAC KAO PARADIGMA ISTORIJE:  
 

ROMANA ROB ISAKA BAŠEVISA SINGERA

Rezime: Te ma ro ma na no be lov ca Isa ka B. Sin ge ra je sud bo no san su sret 

.

 

Pro men lji vost kao uni ver zal nost:  

Je vrej ska kul tu ra pred sta vlja oso be nu po ja vu u okvi ri ma svet ske 

 

vo dio u no mad skom lu ta nju ili rop stvu. Ali je to ro bo va nje ima lo oso ben 

 

 

OGLEDI
. . . . . . . . . . . . . . .

. . . . . . . . . . . . . . .
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pret po stav ke nje go ve kul tu ro lo ške oso be no sti, ko ja se pre sve ga is po lja va 

u ne ko li ko im pe ri ja, pred sta vlja li su ma njin ski ele ment što je uti ca lo i na 

 

ra zvi je ni je su bi le dve za jed ni ce ko je su obra zo va le i po seb ne va ri je te te 

 
Se-

.

i za tvo re no sti, ak tiv no sti i pa siv no sti pre ma dru štvu u kom su se ob re li. 



 

i ste pe na unu tra šnje auto no mi je ko ju su ima li. 

 



 

 

 

tu al nu de lat nost, dok su Ho lan di ji, ko ja je u to vre me ga lo pi ra la na pu tu 

li pri vi le go van sta tus. Vek i po na kon to ga tra je raz do blje ra su la polj ske 

 



na si tu a ci ja je po go do va la po volj nom pri je mu Je vre ja od stra ne polj skog 
plem stva, pre sve ga, zbog pro me na u fe u dal nom si ste mu. Kme to vi, ko ji 

 

dan Hmelj nic ki di gao je usta nak pro tiv polj ske vla sti u kom su stra da li oni 



Isak Sin ger opi su je i de ge ne ra ci ju lo kal nog plem stva i sve šten stva, go vo ri  
o sim bo li ma de ge ne ra ci je polj skog dru štva u ce li ni.

kul tur na oso be nost i vre men ski sta ri ji i traj ni ji, a ve zan je za pro men ljiv 

 ima ve li ki 

 

su za kon skim me ra ma bi li te ri to ri jal no de gra di ra ni, sme šta njem u ge ta, 

, 



 i , obe na sta le 

va je vrej ske dru štve ne or ga ni za ci je ko ja je ga ran to va la op sta nak na ro du 

, ko je je 

To je uslo vi lo dvo stru ku re ak ci ju: sa jed ne stra ne, mi sti ci zam, a sa dru ge, 

po kre ta, a da je Sta ri za vet kr cat pro ro ci ma ko ji su se po ja vlji va li upra vo 

na je vrej sku eti ku stvo re nu u Sred njem ve ku.  
 



na smrt, ali je, da bi iz be gao po gu blje nje, za jed no sa svo jim pri sta li ca ma 

de pri mi ra nost Je vre ja ši rom ta da šnjeg sve ta.

 

pi sci, bez raz li ke, po se du ju na gla še nu me si jan sku cr tu, bez ob zi ra da li su 

vrej ske za jed ni ce u ko joj je ver sko obra zo va nje osnov vas pit nog pro ce sa 
što je ne po sred no uslo vlje no po tre bom za op stan kom na ci je, a po sred no je 

 
je vrej ske kul tu re

 
nom 
u sred nje ve kov nom je vrej skom mi šlje nju i sva ko dne vi ci. 



zna ti fe no men 
je sre di šnji pro stor ni 

osve šta ne tra di ci jom i na ci o nal nom re li gi jom, u tre nu ci ma gde i kad po sto ji 

 
i vi še slo bo de za sva kog, bez raz li ke. 

še ge ne ra cij ski ra bin skoj po ro di ci, i sam je bio pri pre man za ra bi na, ali se 

doc ni je pred sta vlja ti traj ni iz vor unu tra šnjeg i spolj nog kon flik ta ko ji je 
uti cao na ka rak ter i te ma ti ku nje go vog de la. Ali je, za raz li ku od Kaf ke, 

vog do ba i po ret ka sve ta. Sva ka ko da je na to uti ca la i nje go va ne po sred na 
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stru ko uko re njen u Sta rom sve tu do Dru gog svet skog ra ta. Otu da upra vo 

stor nog i isto rij skog okvi ra u ko ji je rad nja sme šte na. On je, po pra vi lu, 

i zlo slut na. U tom smi slu su ju na ci na pr voj rav ni ljud ski re ljef no ocr ta ni 

„Iz gu bljen sam u Ame ri ci, iz gu bljen za u vi jek“, za vr ša va pi sac jed no od 

Tok rad nje

dru gi od ve du u rop stvo, a na se lja srav ne sa ze mljom, glav ni ju nak Ja kov 

za jed ni ca u dru gom, no vo u sta no vlje nom gra du, i on od la zi bez po zdra va 
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ve ru, igra ulo gu uzor ne je vrej ske su pru ge i si mu li ra glu vo ne most ka ko bi 
bo lje pri kri la svoj stvar ni iden ti tet. 

put. Is pr va ga po ve ra va si ro ma šnoj polj skoj po ro di ci na od ga ja nje da bi se, 
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Iz vo ri:

 

 
 

ger, is a fa te ful en co un ter of two pe o ple at a spe ci fic ti me and in a spe ci fic area 

 



: 
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RAZGOVOR NA RADIO BEOGRADU*

Danas je gost Dru gog pro gra ma Ra dio Be o gra da pro fe sor Prav-
 

do bar stu dent, do bio je sti pen di ju fran cu ske vla de, i oti šao na da lje usa vr-
Ogled o od no si-

pred met 

, kao što je ne što ka sni je, od bio i da se ja vi na po nov ni kon kurs 

tako, pri hva tio pred lo ge da bu de po sta vljen za pro fe so ra na tek osno va-

ovog pu ta na svoj zah tev, po no vo pre vre me no pen zi o ni san, sa da u svo joj 

*

INTERVJU
. . . . . . . . . . . . . . . . . . .

. . . . . . . . . . . . . . . . . . .



li ma Re-

  
i 

 Fok ne rov  Gol svor di jev  
  Lon do no vog , 

Do de o vog  Bor he so ve 

ra da

ke „Po li ti ka i dru štvo“, ko ja je ne dav no, i nje go vom za slu gom, ob no vlje-

, ko ju 
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•  

Po di plo mi ra nju na be o grad skom Prav nom fa kul te tu do bio sam, 
ra di po la ga nja dok to ra ta u Pa ri zu, pr vo jed no go di šnju sti pen di ju fran cu-

tor ske di ser ta ci je te mu Ogled o od no si ma poj ma prav de i raz vit ka po zi-

 

• 

Po sled nje dve go di ne stu di ja u Pa ri zu bio sam pi to mac po zna tog 

tur na usta no va, uglav nom ne po zna ta da na šnjim ge ne ra ci ja ma, i o ko joj 

ju imo vi nu, ko ja ni je bi la ma la, za ve šta li Prav nom fa kul te tu s tim da se iz 
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svet skog ra ta ras po la ga la, po red osta lo ga, i sa dve vi še sprat ni ce u Be o gra-

Do dao bih na kra ju da sam ja, u znak za hval no sti, svo ju dok tor sku 

no po tre bu da se o tom fon du na pi še, iz ar hiv skih po da ta ka je dan is crp-

• 

U iz ve snom smi slu je sam, i to u obla sti po li ti ke i na dru štve no-na-

 

 

mo krat ske ori jen ta ci je, ko ji se za la gao za uki da nje še sto ja nu ar ske dik ta-

go di ne osno va li 

sve o bu hvat noj na u ci o dru štvu, ovo Dru štvo je po sta lo Dru štvo za so cio-
lo gi ju i dru štve ne na u ke



ko ja nas po zi va na jed nu ra di kal nu so ci o lo šku ori jen ta ci ju svih dru štve-

na ših dru štve nih na u ka ome te nih mark si zmom u nji ho vom slo bod nom i 

• 

stu dent skom omla di nom (što ni je od go va ra lo isti ni, jer sam se ja i pre ra ta 

ta ko sam od bio i da se ja vim na po nov ni kon kurs za iz bor uni ver zi tet skih 

• 
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U iz ve snom bro ju na ših po sle rat nih pu bli ka ci ja po vre me no je po mi-

O to me po zi vu oba ve stio sam mo je pri ja te lje i ko le ge s ko ji ma sam 

nom skog fa kul te ta;

et no lo gi ju;

naš stav pri hva tio i ta ko smo se sa gla si li da pri nje go vom šta bu de lu je mo 



skup šti nu;

 

slu ša nja pu sti la ih iz za tvo ra kra jem de cem bra na osno vu jed nog par ti zan-

• 
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• 

pro iz vod naj vi šeg ob li ka ljud skog ra da, te da i tvo rac autor skog de la ima 

šti na je taj za kon usvo ji la jed no gla sno, a nje gov na crt je oce njen kao je dan 

va lo, ko jom pri li kom su u nje ga uno še na i naj no vi ja sa vre me na re še nja iz 



T  

 
da smo us pe li, ra di za do vo lje nja pre šnih dru štve nih po tre ba, da u vre-

sle za vr šet ka ra ta, igra po zi tiv nu ulo gu u in te re su po ro di ce i naj broj ni jih 

•  

• 
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ko jom se ni je mo glo slo bod no pi sa ti, za me nje na jed nom vr stom so ci ja li-
zma ko ji je ipak otvo rio, bar  
u jav no sti slo bod no istu pa ti, a u na u ci iz no si ti i mi šlje nja ko ja ni su u skla-



pre da va nja i dru gih jav nih istu pa nja po vo dom ra znih sim po zi ju ma, pro-

• 

• 
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kim stva ri ma tre ba po stu pa ti jed na ko, a s ne jed na kim sra zmer no nji ho-

 

va nju kom bi no va nom s po sma tra njem dru štva i nje go vih kre ta nja; za tim 

pra va; kao i u raz li ko va nju so ci o lo ških nor mi ko je spon ta no na sta ju u slo-

 
 



Osnov na ka rak te ri sti ka i vr li na de mo kra ti je je slo bo da, a s njom  

do sta ta ka, kao što su ap strakt na a ne kon kret na jed na kost lju di, pi ta nje 

Po red to ga de mo kra ti ja pret po sta vlja i po sto ja nje iz ve snih pret hod-

 

 
i pra ved nog pra va ret ko kad bi ti u pot pu no sti ostva re na, ipak nam osta je 

šoj pla ne ti?

• 



Razgovor na Radio Beogradu

 

 

Dru gi vo de ni sport ko ji sam, po red ve sla nja, i upo re do s njim upra-

nas osmo ri ca svi stu den ti osno va li i pr vi va ter po lo klub u Be o gra du pod 

slo ven skog pr va ka be o grad skog va ter po lo klu ba Par ti zan, i gol man ju go-
slo ven ske va ter po lo re pre zen ta ci je, i kao ta kav bra nio je ju go slo ven ski gol 



 

 

• 

Od mah bih vam mo gao od go vo ri ti da slo bod nog vre me na u pra vom 

me nu to, ta pred rat na Bi bli o te ka je, po sle po lu ve kov nog pre ki da, ob no vlje na 
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je ko lek tiv na pu bli ka ci ja u ko joj se na la zi osam na est pri lo-

• 

spo sob ni da se kao na rod oku pi mo oko jed nog osnov nog na ci o nal nog, dr-

 

• 
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Prav ni fa kul tet Uni ver zi te ta u Novom Sadu

U ovom tek stu, za raz li ku od ra ni jih osvr ta na re ha bi li ta ci je po je-

svom na ro du i svom vr hov nom ko man dan tu pri stu pio ne pri ja telj skom de-
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(u da ljem tek stu: ).1

 

 

ve,

1 , br. 66/45, , br. 59/46, 106/47 i 110/47 – is pr.

„
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pra va. U naj ma nju ru ku, za ni mlji vo je da je upra vo ovaj ukaz pot pi sa lo li ce 

 

[sic!] 



3  

„

 

 

osta lih) „

ili 
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po ret ka od no sno da je na vod no pri stu pio ne pri ja telj skom de lo va nju pro-
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U SPOMEN NA PROFESORKU  
BISERKU SRBLJIN (1930–2017)

U po ne de ljak 23. ja nu a ra 2017. na Sta rom mo krin skom gro blju u Ki- 
 

 

 
 

 

Pro fe sor ka Sr bljin je osta vi la tra jan trag u svim ško la ma u ko ji ma 
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za ba va i sa mo za bo rav. 

 
i sa svo jim ko le ga ma ko je su ta da šnje vla sti pro go ni le zbog de lik ta mi šlje-

Spo me nar: 



U spomen na profesorku Biserku Srbljin (1930–2017)

se u pr vi raz red Gim na zi je baš ka da sam ja do šla da ra dim iz Eko nom ske 

 

da sam is pu ni la svoj dug.“
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